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economic 1deal of utopia, through
a kind of economic necessity, be-
comes the i1deal of the world.”’17

A third development was the
organization of movements to act
not 1n isolated communities but
within societies at large, the at-
tempt to make utopia scientific
(as 1n Comte and Marx), and the
development of programs and
plans for the realization of the
good soclety, no longer cast in the
guise of utopia. In short, men
were preparing to achieve utopia
In soclety at large. Steps were be-
ing taken to translate utopian
visions into reformist measures in
the latter part of the nineteenth
century.

The Ingredients of Utopia

It may be well, at this point, to
sum up and 1ndicate the main
strains which went into utopian
thought. Utopia was concocted out
of a compound of some of man’s
deepest longings, longings for
felicity, harmony, order, peace,
security, and repose. Utopian vi-
sions have had appeal because
they embraced remnants of myth-
ology, relics of religious hopes
(quite often transposed), immem-
orial prejudices, along with no-
tions borrowed from scientific
theories. Some of the ingredients
of this compound are worth dwel-
ling upon.

17 Ibid., pp. 582-83.
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The “Golden Age’’ Myth

One of the strains that has
frequently been woven into the
fabric of utopia, or at least evoked
by it, is the myth of the Golden
Age. This myth appears to have
had virtually universal appeal, and
even extensive and intensive in-
doctrination in progressivism in
contemporary society does not ap-
pear to have completely succeeded
In exorcising it. The Golden Age
myth locates the time of felicity
and harmony in the past. The
variations on the particular locale
range from the recent past to the
Garden of Eden.

At its deepest, the Golden Age
myth is of a time before man had
lost harmony with nature, or with
God. In theological terms, it could
refer to the time before man be-
came a moral belng, a time before
all the travail, tension, and un-
palatable choices entailed in being
moral. In pagan terms, it could re-
fer to the time when man was
simply an animal, guided and liv-
Ing by instinect rather than
thought. There have, of course,
been many efforts to account for
the appeal of the Golden Age
myth. Some see it simply as a
result of the tendency to romanti-
cize that which lives only in mem-
ory, others as the effort to return
to the womb, and so forth.

At any rate, elements from the
Golden Age myth crop up in much
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of utopian literature. Utopias
quite often have strenuous criti-
cisms of recent social and economic
trends, criticisms of everything
from the enclosure movement of
an earlier time to industrialism
in the nineteenth century. It 1is
easy to see that the communi-
tarian ideas owe much to a ro-
manticizing of the medieval
manor. Robert Owen even wanted

to abolish the plow and return to
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Heaven or for a thousand years
upon a transformed earth (or that
both shall be) has long been a mat-
ter for controversy. Of course,
utopians have used only the con-
ception of a heaven on earth. For
some of them, the Kingdom of
God became a kingdom to be made

here on earth.

In utopian thought, however,
millennialism was divorced large-
ly from its religious content, hu-
manized, and the vision of heaven

the spade. “The spade,” he said,
‘“wherever there is sufficient soil,
opens it to a depth that allows the
water to pass freely below the
bed ‘of ~the seed o1 plant. - 1...0

Whereas, the plow is a ‘“‘mere sur-
face implement, and extremely de-

quite often became the vision of
a materialistic earthly paradise.

The dictatorship of the proletariat
of Marx and Engels does not ap-
pear to share much In common
with the Kingdom which John

fective in principle.” 18 Utopians
quite often want to be rid of
money — the source of the hated
cash nexus — and return to primi-
tive barter and exchange. The
appeal of many of their plans 1s
the appeal of the return to prim-
eval simplicity and felicity.

Heaven on Earth

A second ingredient in utopia,
quite often sublimated and trans-
posed in it, is millennialism. Chris-
tian eschatology places the Golden
Age at the end of time rather than
at the beginning (or in addition to

placing 1t at

the beginning).
Whether this Golden Age is to be
for eternity In a transcendental

~ 18 Quoted in Bowle, op. cit., pp. 148-49.

saw descending to earth in his
vision recorded in the Book of
Revelations, but Marx turned
more than Hegel upside down (or
right side up, as he claimed), and

his is indeed an apocalyptic vision
of the ushering in of the Golden

Age.
In short, millennialism was
quite  often subsumed 1nto

utopian thought, placing the Gold-
en Age in the future, and subtly
appealing to deep religious hopes.

Progressivism

By the latter part of the nine-

teenth century, however, millen-
nialism was being domesticated

and secularized as progressivism.
Progressivism was a third ingre-




