
Friedrich Nietzsche called the State a cold
monster. What would he have called the
hideous beast in the garb of modern dictator-
ship? Not that government had ever allowed
much scope to the individual; but the champi-
ons of the new State ideology to do not grant
even that much. “The individual is nothing,”
they declare, “it is the collectivity which
counts.” Nothing less than the complete sur-
render of the individual will satisfy the in-
satiable appetite of the new deity.

Strangely enough, the loudest advocates of
this new gospel are to be found among the
British and American intelligentsia. Just now

they are enamored with the “dictatorship of the
proletariat.” In theory only, to be sure. In prac-
tice, they still prefer the few liberties in their
own respective countries. They go to Russia for
a short visit or as salesmen of the “revolution,”
but they feel safer and more comfortable at
home.

Perhaps it is not only lack of courage
which keeps these good Britishers and
Americans in their native lands rather than in
the millennium to come. Subconsciously there
may lurk the feeling that individuality remains
the most fundamental fact of all human asso-

ciation, suppressed and persecuted yet never

defeated, and in the long run the victor.
The “genius of man,” which is but another

name for personality and individuality, bores its
way through all the caverns of dogma, through
the thick walls of tradition and custom, defying
all taboos, setting authority at naught, facing
contumely and the scaffold—ultimately to be
blessed as prophet and martyr by succeeding
generations. But for the “genius of man,” that
inherent, persistent quality of individuality, we
would be still roaming the primeval forests.

Peter Kropotkin has shown what wonder-
ful results this unique force of man’s individ-
uality has achieved when strengthened by co-

operation with other individualities. The one-
sided and entirely inadequate Darwinian theory
of the struggle for existence received its bio-
logical and sociological completion from the
great Anarchist scientist and thinker. In his
profound work, Mutual Aid, Kropotkin shows
that in the animal kingdom, as well as in
human society, co-operation—as opposed to
internecine strife and struggle—has worked for
the survival and evolution of the species. He
demonstrated that only mutual aid and volun-
tary co-operation—not the omnipotent, all-
devastating State—can create the basis for a
free individual and associational life.

At present the individual is the pawn of the
zealots of dictatorship and the equally ob-
sessed zealots of “rugged individualism.” The
excuse of the former is its claim of a new objec-
tive. The latter does not even make a pretense
of anything new. As a matter of fact “rugged in-
dividualism” has learned nothing and forgotten
nothing. Under its guidance the brute struggle
for physical existence is still kept up. Strange
as it may seem, and utterly absurd as it is, the
struggle for physical survival goes merrily on
though the necessity for it has entirely dis-
appeared. Indeed, the struggle is being con-
tinued apparently because there is no necessity
for it. Does not so-called overproduction prove
it? Is not the world-wide economic crisis an elo-
quent demonstration that the struggle for ex-
istence is being maintained by the blindness of
“rugged individualism” at the risk of its own
destruction?

One of the insane characteristics of this
struggle is the complete negation of the rela-
tion of the producer to the things he produces.
The average worker has no inner point of con-
tact with the industry he is employed in, and he
is a stranger to the process of production of
which he is a mechanical part. Like any other
cog of the machine, he is replaceable at any


