
both master and slave and it makes no differ-
ence whether the power is wielded by an auto-
crat, by parliament or Soviets. More pernicious
than the power of a dictator is that of a class;
the most terrible—the tyranny of a majority.

The long process of history has taught man
that division and strife mean death, and that
unity and co-operation advance his cause,
multiply his strength and further his welfare.
The spirit of government has always worked
against the social application of this vital
lesson, except where it served the State and
aided its own particular interests. It is this anti-
progressive and anti-social spirit of the State
and of the privileged castes back of it which has
been responsible for the bitter struggle bet-
ween man and man. The individual and ever

larger groups of individuals are beginning to
see beneath the surface of the established
order of things. No longer are they so blinded
as in the past by the glare and tinsel of the
State idea, and of the “blessings” of “rugged
individualism.” Man is reaching out for the
wider scope of human relations which liberty
alone can give. For true liberty is not a mere

scrap of paper called “constitution,” ‘“legal
right” or “law.” It is not an abstraction derived
from the non-reality known as “the State.” It is
not the negative thing of being free from some-

thing, because with such freedom you may
starve to death. Real freedom, true liberty is
positive: it is freedom to something; it is the
liberty to be, to do; in short, the liberty of ac-
tual and active opportunity.

That sort of liberty is not a gift; it is the
natural right of man, of every human being. It
cannot be given; it cannot be conferred by any
law or government. The need of it, the longing
for it, is inherent in the individual. Dis-
obedience to every form of coercion is the in-
stinctive expression of it. Rebellion and revolu-
tion are the more or less conscious attempt to

achieve it. Those manifestations, individual
and social, are fundamentally expressions of
the values of man. That those values may be
nurtured, the community must realize that its
greatest and most lasting asset is the unit—the
individual.

In religion, as in politics, people speak of
abstractions and believe they are dealing with
realities. But when it does come to the real and
the concrete, most people seem to lose vital
touch with it. It may well be because reality
alone is too mater-of-fact, too cold to enthuse
the human soul. It can be aroused to enthu-
siasm only by things out of the commonplace,
out of the ordinary. In other words, the Ideal is
the spark that fires the imagination and hearts
of men. Some ideal is needed to rouse man out
of the inertia and humdrum of his existence
and turn the abject slave into an heroic figure.

Right here, of course, comes the Marxist
objector who has outmarxed Marx himself. To
such a one, man is a mere puppet in the hands
of that metaphysical Almighty called economic
determinism or, more vulgarly, the class strug-
gle. Man’s will, individual and collective, his
psychic life and mental orientation count for al-
most nothing with our Marxist and do not af-
fect his conception of human history.

No intelligent student will deny the impor-
tance of the economic factor in the social
growth and development of mankind. But only
narrow and willful dogmatism can persist in re-

maining blind to the important role played by
an idea as conceived by the imagination and
aspirations of the individual.

It were vain and unprofitable to attempt to
balance one factor as against another in human
experience. No one single factor in the com-

plex of individual or social behavior can be
designated as the factor of decisive quality. We
know too little, and may never know enough, of
human psychology to weigh and measure the
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