time by other similar depersonalized human
beings.

The intellectual proletarian, though he
foolishly thinks himself a free agent, i1s not
much better off. He, too, has as little choice or
self-direction, in his particular metier, as his
brother who works with his hands. Material
considerations and desire for greater social
prestige are usually the deciding factors in the
vocation of the intellectual. Added to these is
the tendency to follow in the footsteps of family
tradition, and become doctors, lawyers,
teachers, engineers, etc. The groove requires
less effort and personality. In consequence
nearly everybody is out of place in our present
scheme of things. The masses plod on, partly
because their senses have been dulled by the
deadly routine of work and because they must
eke out an existence. This applies with even
greater force to the political fabric of today.
There is no place in its texture for free choice
of independent thought and activity. There is a
place only for voting and tax-paying puppets.

The interests of the State and those of the
individual differ fundamentally and are antago-
nistic. The State and the political and eco-
nomic institutions it supports can exist only by
fashioning the individual to their particular
purpose; training him to respect “law and
order”’; teaching him obedience, submission
and unquestioning faith in the wisdom and jus-
tice of government; above all, loyal service and
complete self-sacrifice when the State com-
mands it, as in war. The State puts itself and its
interests even above the claims of religion and
of God. It punishes religious or conscientious
scruples against individuality because there is
no individuality without liberty, and liberty 1is
the greatest menace to authority.

The struggle of the individual against these
tremendous odds is the more difficult—too
often dangerous to life and limb—Dbecause it is

not truth or falsehood which serves as the
criterion of the opposition he meets. It is not
the validity or usefulness of his thought or ac-
tivity which rouses against him the forces of the
State and of “public opinion.” The persecution
of the innovator and protestant has always
been inspired by fear on the part of constituted
authority of having its infallibility questioned
and its power undermined.

Man’s true liberation, individual and col-
lective, lies in his emancipation from authority
and from the belief in it. All human evolution
has been a struggle in that direction and for
that object. It is not invention and mechanics
which constitute development. The ability to
travel at the rate of 100 miles an hour is no evi-
dence of being civilized. True civilization is to
be measured by the individual, the unit of all
social life; by his individuality and the extent to
which it is free to have its being, to grow and
expand unhindered by invasive and coercive
authority.

Socially speaking, the criterion of civiliza-
tion and culture is the degree of liberty and
economic opportunity which the individual en-
joys; of social and international unity and co-
operation unrestricted by man-made laws and
other artificial obstacles; by the absence of
privileged castes and by the reality of liberty
and human dignity; in short, by the true eman-
cipation of the individual.

Political absolutism has been abolished be-
cause men have realized in the course of time
that absolute power is evil and destructive. But
the same thing is true of all power, whether it
be the power of privilege, of money, of the
priest, of the politician or of so-called democ-
racy. In its effect on individuality it matters lit-
tle what the particular character of coercion
is—whether it be as black as Fascism, as yellow
as Nazism or as pretentiously red as Bolshev-
ism. It is power that corrupts and degrades




